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DIRECT AND INDIRECT TRANSLATIONS OF PROVERBS
IN ABAI KUNANBAEV’S “WORDS OF EDIFICATION”

Abstract. This paper analyzes the direct and indirect translations of proverbs in
Abai Kunanbaev’s “Words of Edification” into Russian and English, with a particular
focus on the translation techniques used to convey semantic accuracy, cultural meaning,
and pragmatic intent. The study aims to explore how indirect translation, mediated
through Russian, influences the rendering of Kazakh proverbs in English. To this end,
a widely recognized model of translation technique classification is applied to examine
the Russian and English translations of selected proverbs from the source text. Adopting
a qualitative research design, the study analyzes a corpus of representative proverbs
chosen for their instructional and cultural significance. The findings indicate that a
variety of translation techniques are employed in both Russian and English versions.
In the direct translations, techniques such as established equivalence, modulation, and
adaptation tend to align with Russian linguistic and cultural norms, while also shaping
the strategies observed in the indirect translations. Under certain circumstances, indirect
translation results in semantic shifts and partial loss of metaphorical meaning due to the
influence of the mediating language. Nevertheless, the application of techniques such
as modulation and borrowing enables the preservation of core semantic content across
translations. However, this often occurs at the expense of the author’s stylistic features,
particularly the proverb-based expressive style. The study highlights the complexity of
indirect translation and its implications for meaning transfer, cultural representation, and
stylistic integrity in literary texts.
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Introduction

Translation constitutes a specific task involving cross-cultural conversation.
However, the number of cultures involved in a translation task might not be limited to
two. While an interlingual translation is expected to bring two cultures into interaction,
direct translation might not be feasible or achievable at all times. Indirect translation also
allows such interaction, yet with the inclusion of more than two language systems. In this
sense, indirect translation is described as “the translation of the translated” (Assis Rosa,
et al., 2017, p. 1). As a new subfield of translation studies, indirect translation has only
recently received scholarly attention (Marin-Lacarta, 2017); therefore, it is considered as
a comparatively modern research area. Generally, the growth of indirect translation has
created numerous opportunities to contribute to the development of translation studies.
This translation practice emerges as an important and recurring phenomenon, especially
in literary translation (Allwood, 2021, p. 58). Historically, indirect translation represents
a deeply rooted practice that extends from ancient times to the present day, reflecting
both pragmatic necessity and intercultural exchange. It involves complex mediations
between source, intermediary, and target languages and cultures within a certain temporal
and cultural continuum, where the intermediary and target texts share common historical
and cultural features through “sequentially implemented collaborations” (Brodie, 2018,
p- 335). Despite this, indirect translation is not always embraced in a positive way. One
common objection to indirect translation is that “[it] tends to distance the target text from
the source text” (Linder, 2014, p. 57). The next criticism against indirect translation is
that “[it is] doubly removed from original. It is a translation of translation: a double
translation” (Kadiu, 2016, p. 4).

The disadvantages ascribed to indirect translation in the relevant literature seem
to come from the relative advantages associated with direct translation. Given that
indirect translation might pose “a threat to translation quality, to the balance between
languages and cultures, and to the jobs, rights and ethics of translators™ (Pigta, et al.,
2023, p. 10—11), direct translation could be assumed to come with fewer threats to the
task of translation. While it is commonly acknowledged that the potential losses in direct
translation will result in further losses in indirect translation (Hadley, 2017; Pieta, et al.,
2023), it is no guarantee that direct translation will lead to minimum loss of meaning.
Now that each translation comes with a meaning loss inherent in the nature of this task
(Ricoeur, 2006; Smith, 2008), the advantages that direct translation should bring need
to be addressed in further detail. The translation techniques employed by the translator
of the intermediary text, which serves as a direct translation, are adopted in relevance
to the cultural and linguistic proximity or distance of the source and target texts. These
techniques, serving as the guiding compass to the direct translator in overcoming the
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barriers in translation, contribute to the conversation between two cultures. On the
other hand, the indirect translator from that direct translation might be compelled to
employ further techniques in relevance to the potential proximity or distance between
the intermediary and indirect linguistic and cultural systems. Thus, the end product of
indirect translation is shaped by the intermediary text rather than the ultimate source
text. In line with this proposition, Smith states “direct translation attempts to translate
exactly what the original writer said, while indirect translation filters the message so as
to make it more immediately relevant and understandable to the target reader” (2008, p.
170). All these propositions point to the assumed superiority of the direct translation over
indirect translation. However, [un]availability of the source text, increased price due to
the lack of sufficient number of translators particularly from low circulating languages,
time constraints for urgent documents for translation, and potentially higher prestige of
the mediating culture could nullify this assumed advantage of direct translation (Pigta,
etal., 2023, p. 9).

The cultural and linguistic systems relevant to the corpus of this study enjoy
coexistence of direct and indirect translations in their literary polysystem. The act of
indirect translation in Kazakhstan is not an infrequent practice since the Russian language
is involved in the process of translation from Kazakh into English as an intermediary
language, resulting in significant contribution of Russian culture as an intermediary to
the process of translation of English texts into the Kazakh language. Indirect translation
is in no sense unique to the Kazakh art of translation, but the coexistence of direct
and indirect translations is also the case in Russian literary polysystem, as can be seen
in the case of Fielding’s novels, which were translated into Russian from a German
intermediary version. As Abdrakhmanov (2007) states, if we completely abandoned
the indirect translation, we would be deprived of many literary treasures. However,
continuing indefinitely to translate masterpieces of Western and Eastern poetry only
through Russian versions simply because we do not know the original languages is
not a suitable path due to the inherent disadvantages of indirect translation. We need
to train translators who know the original languages and prepare specialists capable
of producing literal translations from those languages. This modest suggestion would
considerably contribute to the cross-cultural exchange through direct translations of
literary texts between English and Kazakh literary polysystems.

Therefore, this paper sets out to analyze the Russian (direct) and English (indirect)
translations of the instructional and advisory proverbs selected in Abai Kunanbaev’s
(2011) work titled “Words of Edification” in Kazakh language. While Kunanbaev’s book
has been analyzed for direct translations of linguistic and cultural items into Russian
(Khavaidarova, et al., 2026) and Turkic languages (Yerbulatova, et al., 2025), English
translations of the phraseological units like proverbs in this book have also been studied
(Zhabayeva, 2023), yet without any reference to the indirect translation phenomenon.
No study exists as yet in the relevant literature on the comparison of direct and indirect
translations of Kazakh national proverbs in Kunanbaev’s “Words of Edification”, which
centers around the idea of forming a Kazakh national identity through invaluable pieces
of advice on good deeds and against the misdeeds attributed to Kazakh people. It is
no wonder that proverbs contribute to the enrichment of the authorial style besides the
establishment of emphatic advisory discourse in a literary text. Accordingly, an extension
to the relevant literature is to be ensured in this study through the identification of the
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translation techniques of Kunanbaev’s instructional and advisory proverbs in direct
and indirect translations, further compared to find out the effect of the intermediary
text on the indirect translation with implications into the semantic and stylistic features
determined in the source text. All in all, this study seeks to find answers to the following
research questions:
1. Which translation techniques are used in direct and indirect translations of
Kazakh national proverbs used by Kunanbaev with instructional purposes?
2. How do the translation techniques correspond or differ across the direct and
indirect translations?
3. To what extent is Kunanbaev’s style preserved in direct and indirect
translations regarding the use of proverbs?

Materials and methods

“Words of Edification” by Kunanbaev is widely known in Kazakh culture. In this
book, Abai Kunanbaev endeavors to construct a national identity through his literature.
In this endeavor, his work contains a rich variety of instructional and advisory proverbs,
making it particularly suitable for examining how these proverbs are translated and
rendered from one language into another. To that end, this qualitative study is designed
to investigate and analyze the translations of these proverbs given that “qualitative
researchers study things, attempting to interpret phenomena in terms of the meanings
people bring to them [...] Qualitative research involves the studied use of a variety of
texts that describe routine and problematic moments and meanings” (Denzin & Lincoln,
2005, p. 2).

As an instructional book, “Words of Edification” is written in the style of
a philosophical treatise and has a great meaning for their breadth of theme, depth of
outlook, political and social significance” (Toleubaieva, 2019, p. 64). Based on this
proposition, it would sound only natural that Kunanbaev frequently uses instructional
and advisory national proverbs in this book particularly given that these phraseological
units serve to offer philosophical instructions for society or individuals to comply with
the conventions already set in the socio-political life of a culture.

Out of seventeen instructional proverbs identified in the source text, seven
proverbs are chosen from different chapters in Abai Kunanbaev’s (2011) “Words of
Edification”. The proverbs are chosen in relation to their compliance with the general
philosophical stance that Kunanbaev adopts in this text. The proverbs with parallel
semantic implications are avoided; therefore, the selected proverbs all address different
significant teachings for the Kazakh nation. The proverbs identified in the book yet left
out of this study either bear semantic parallelism with the selected most representative
proverb of a piece of advice and instruction, or they are not assumed to reflect the
general philosophical treatise that Kunanbaev is reported to establish in this book. In
addressing the first research question, the selected source proverbs are compared to the
direct (Russian) and indirect (English) translations to determine the techniques identified
in their translations. While the Russian (direct) translation is titled “Crnosa Hazumaaus™
and rendered into Russian by Erbol Zhumagul, the English (indirect) translation is titled
“Words of Edification”, translated by Simon Geoghegan (Kunanbaev, 2021).

The analysis of the translated proverbs is based on Molina and Albir’s (2002)
taxonomy of translation techniques at the micro level, focusing on the techniques
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identified in the corpus, i.e. “borrowing”, “established equivalent”, “literal translation”
and “modulation”. According to Molina and Albir (2002), translation techniques are
practical tools for identifying, describing, and classifying procedures related to the search
for equivalence in translation. Based on this classification of translation techniques, the
second research question regarding potential correspondence or difference between
the direct and indirect translations is discussed for each proverb, accompanied by the
discussion of a potentially existent or non-existent general correspondence between the
target texts. The third research question is also addressed in relevance to the findings for
the first and second research questions. The techniques proposed by Molina and Albir
(2002) might result in preservation of the author’s tendency to use proverbs as style
markers as well as in the paraphrased ordinary utterance to preserve the meaning yet lose
part of the stylistic elements of the source text. Therefore, the third research question is
discussed in compliance with the results of the other two research questions.

Results and discussion

In this part of the study, the source proverbs in Kazakh are first explained for
their semantic use in the source culture. Then, they are compared to the direct (Russian)
and indirect (English) translations, with further discussion on the relevant translation
technique identified together with the potential correspondence or difference in the use
of these techniques in either translation. Finally, a conclusion is made regarding the
stylistic features in the target texts in comparison to the source text.

The first proverb Bi ekew bolsa, daw tértew boladi (Kunanbaev, 2011, p. 12)
emphasizes that when there are multiple authorities, disputes multiply rather than being
resolved, with each biy (judge) expressing their own point of view, which leads to more
disputes. This proverb warns against the dangers of divided authority and emphasizes
unity and clear leadership. This proverb is translated into Russian as Tam, ede dsa 6us
— yemwvipe msowcowvl (Kunanbaev, 2021, p. 153) while we find the expression Where two
biys meet, four disputes arise in the English translation (Kunanbaev, 2021, p. 265). With
the transference of the sign biy in both target texts, this can be shown as an example
to “borrowing” technique particularly given that neither target expression belongs to
traditional paremiology in either culture. The expression in the indirect translation clearly
shows the effects of the intermediary (Russian) text since it is not a frequent practice
in English to borrow even part of a proverb from a source culture. With the indirect
translator aware of the task of indirect translation, more attention could be paid to formal
equivalence in order not to stray off the source context. As the indirect translator does
not see a proverb in the intermediary text, it should come as no surprise that the English
translator could fail to realize the stylistic use of proverbs in the ultimate source context.

The second Kazakh proverb Er azigi men béri azigi jolda (Kunanbaev, 2011,
p. 16) expresses the idea that a brave man like a wolf earns his livelihood through
effort and courage, which highlights values such as bravery and independence. This
proverb is rendered into Russian as Xpaopeya u 6onxa noeu xopmam (Kunanbaev, 2021,
p. 156) which can be considered “established equivalent technique” because this target
expression is widely known, frequently used, and consistently documented in Russian
paremiological collections. On the other hand, this proverb is rendered into English as
The bold man and the wolf feed on the run (Kunanbaev, 2021, p. 268), which can be
taken as “literal translation technique”, partly showing the effects of the intermediary
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Russian expression. While direct translation can preserve the source style with this
technique, the technique in indirect translation preserves the semantic content, yet comes
with a loss in the style of the source author. This can be supported with the proposition
that “indirect translation filters the message so as to make it more immediately relevant
and understandable to the target reader” (Smith, 2008, p. 170). Therefore, the indirect
translator is faced with a proverb in the intermediary text, yet the translation technique
adopted seems to favor “understandability” to the target reader rather than preserve the
stylistic literary features of the source text.

The third proverb Oner aldi — birlik, s oldr — tirlik (Kunanbaev, 2011, p. 18)
is a short moral maxim emphasizing that unity and hard work are the basis of success
and prosperity. In Russian translation, the expression Ocrosa uckyccmea — eourncmeo,
ocnosa docmamxka — dicuszkb (Kunanbaev, 2021, p. 158) does not correspond to the
established patterns or formulas characteristic of Russian paremiology. This is often the
result of “modulation” translation technique, where culturally distinct Kazakh concepts
such as ewnep (art) and sipwvic (good fortune) are reinterpreted into neutral Russian
concepts of uckyccmsa (art) and docmamox (prosperity). Such conceptual restructuring
allows the preservation of the meaning yet changes the cultural resonance of the original
text. A similar process is found in the English translation, where the expression The
source of success is unity, and the source of prosperity is livelihood (Kunanbaev, 2021,
p. 271) does not function as an English proverb. The English translation also uses
the “modulation” translation technique, adjusting the culturally embedded meanings
of the words 6ipzix (unity) and mipzrix (life) to make them accessible to readers from
other linguistic and cultural backgrounds. With both translations rendered through the
“modulation” technique, the semantic content of the source text is well-preserved, yet
the style of the original author is sacrificed in favor of “understandability” to the target
readers.

The fourth proverb Qalawin tapsa, qar janadi (Kunanbaev, 2011, p. 73) suggests
that even seemingly impossible tasks can be accomplished if the right method or approach
i1s adopted. The target Russian expression XM cuee 603e0paemcs, Hatios dicenaemoe
(Kunanbaev, 2021, p. 199) can be considered a “literal translation” technique that
preserves the original metaphor and imagery. Similarly, the English translation Where
there'’s a will even the snow can be set alight (Kunanbaev, 2021, p. 313) partially adapts
the proverb by adding an idiomatic element from English Where there’s a will. With the
clear effect of the intermediary text on the technique used in the indirect translation of
this proverb, both target readers are presented the semantic content of the source text, yet
Kunanbaev’s style of frequent references to national proverbs is partially lost. While the
indirect translation can also be said to partially miss the style in the ultimate source text,
it actually preserves the style and the semantic content in the intermediary text, which
serves as the source text for the English translation.

The fifth proverb Altin korse, periste joldan tayadi (Kunanbaev, 2011, p. 74)
conveys the idea that even the purest or most virtuous people can be tempted or led
astray when faced with material wealth. This proverb is translated into Russian as
3aeuos zonomo, u ameen cousaemcs ¢ nymu (Kunanbaev, 2021, p. 199), which is a
“literal translation” technique in that the direct translation retains the metaphor of an
angel that has strayed from the right path due to the allure of gold, but the syntax is
adapted to fit the natural Russian idiom. As for the English translation, this proverb is
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translated as At the sight of gold, even the angel will stray from the path (Kunanbaeyv,
2021, p. 313) with “literal translation” technique, which also retains the imagery of an
angel morally corrupted by temptation. As in the fourth example, indirect translation of
the fifth source proverb comes with semantic preservation, yet the style complies with
that of the intermediary text. Not realizing that he is faced with a proverb, the indirect
translator is able to preserve the metaphorical language use of his source context,
that is the intermediary Russian text, yet the target reader cannot perceive the style of
Kunanbaev; moreover, English readers will miss the chance to familiarize themselves
with the cultural perspective of Kazakh people. Since proverbs are culturally-laden
expressions of any culture, the commonly attributed role to literary translation, that is to
ensure cross-cultural conversation by opening doors to foreign cultures, might be missed
in indirect translations due to the inherent risk in that mode of literary translation, that is
a further loss of an inevitable loss even in direct translations.

The sixth proverb Uyat kimde bolsa, iman sonda (Kunanbaev, 2011, p. 89)
conveys the idea that shame or moral conscience is inseparable from true faith, that
is, dignity, modesty and ethical awareness are essential components of true faith. The
Russian translation Auerowuii cmwoio, umeem u eepy (Kunanbaev, 2011, p. 212) does
not function as a proverb in Russian culture. However, it closely follows the semantic
features of the source expression, using a “literal translation” technique by directly
linking the word cmwui0 (shame) with the word gepa (faith). The English translation He
who has no shame has no faith (Kunanbaev, 2021, p. 327) conveys a comparable message
but uses a negative structure, which changes the expression from a positive form to a
negative form. This naturally involves the “modulation” technique, slightly changing the
structure but maintaining the intended meaning. This example stands out among the five
proverbs discussed so far in that the technique in the indirect translation distinctly differs
from that of the direct translation. This finding shows parallelism with the proposition
that in translation, “naturalness takes priority over literalness” (Smith, 2008, p. 174).
As the literal translation of the intermediary expression would not lead to reproduction
of a natural expression in the indirect text, another proposition by Smith (2008, p. 174)
that “the maxim is, translate literally to the extent that it is clear and reader-friendly in
the receptor” can be used as the justification for the indirect translator’s decision in this
expression. Sacrificing the style of even the intermediary text to the favor of reader-
friendliness of the translated context for the English readers.

The seventh proverb Agayinniy azari bolsa da, bezeri bolmayd: (Kunanbaev,
2011, p. 130) means that even when there is a disagreement or conflict between relatives,
they never completely break off the connection, which reflects the strong nature of
family ties. It is translated into the Russian language as Jaowce npu pazmonexe y opamuveg
He 6yoem omepawenus (Kunanbaev, 2021, p. 240), preserving the meaning through
a “literal translation” technique, as the metaphorical terms azap (dispute) and 6ezep
(complete estrangement) are rendered in more explicit, culturally fluent language. The
English translation, Even if they 've fallen out, brothers will never turn their backs on each
other (Kunanbaev, 2021, p. 361), uses “modulation” technique, changing the perspective
and expression to a negative construction, making it sound natural for English readers.
As in the sixth proverb, the indirect translator preserves the semantic content of both
the ultimate source context and the intermediary context, yet “understandability” to the
target reader is given primacy in the translator’s decision. These last two examples clearly
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demonstrate that indirect translators might not necessarily aim to achieve linguistic and
stylistic equivalence to the intermediary or ultimate source text, rather preserving the
semantic content and the maxim of naturalness in the target language seem to be attached
priority. As a result of this orientation by the indirect translator, the English reader does
not get as acquainted as the Russian reader with the Kazakh linguistic and cultural stance
as presented by Kunanbaev in the “Words of Edification”, yet Kunanbaev’s ideal of
formation of Kazakh national identity is preserved for both target readership through
compliance with the semantic features of the proverbs.

Conclusion

In this qualitative study, seven proverbs from Abai Kunanbaev’s “Words of
Edification” were selected for analysis based on their significance and relevance to the
formation of national Kazakh identity. Proverbs with overlapping themes were excluded
so that each item represents a distinct aspect of national identity. Translations of these
proverbs into Russian and English are analyzed on the basis of Molina and Albir’s (2002)
taxonomy of translation techniques to identify the strategies used in direct and indirect
translations.

The findings show that several translation techniques were employed, with
“literal translation” indicating a preference for preserving the original semantic content
and structural features of the source proverbs. On the other hand, “modulation” technique
is found to reflect the efforts to adjust perspective and ensure acceptability in the target
language. “Borrowing” was used for culturally specific elements lacking adequate
equivalents, thereby maintaining cultural authenticity. Lastly, “established equivalence”
suggested either a scarcity of conventional equivalents or a deliberate preference for
source-oriented solutions.

Overall, the results indicate that the direct translator predominantly favored
source-oriented techniques emphasizing semantic accuracy and cultural preservation,
while the indirect translator selectively employed adaptive techniques to enhance
readability and communicative effectiveness in the target languages. Whereas the
indirect translator was predominantly found to employ similar translation techniques
to the direct translator, the maxim of understandability and reader-friendliness was also
observed in the indirect translation with the occasional use “modulation” technique.

This study is expected to the contribute to the relevant literature on direct and
indirect translation by focusing on the translation of Kazakh proverbs in Kunanbaev’s
“Words of Edification”, which stands out with its frequent use of national proverbs in
instructing and advising the Kazakh people in the formation of a national identity. While
the study’s originality lies in its innovative comparison of direct and indirect translations
of those proverbs based on an already established set of translation techniques and further
implications as regards the potential reflection of the source author’s style, its scope is
limited to selected seven instructional and advisory proverbs in one Kazakh intellectual’s
book. Therefore, further studies could be conducted on a larger corpus through this
theoretical framework, potentially involving all proverbs in that book without any
demarcation to the instructional and advisory nature of the proverbs. Moreover, direct
English translation of “Words of Edification” has recently been released. A further study
could also compare the translations of Kunanbaev’s national idioms on direct and indirect
English translations with a view to the demonstration of potential correspondence or
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difference between the translation techniques employed, with further implications into
the linguistic, semantic and stylistic features reproduced in either English target text.
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A. C. llaiimanoB
on-Dapabu amvinoazvl Kazax ynmmulk yHusepcumemi
Anmamul, Kazaxcman
M. Kyaean
bony Abaum Hszzem Batican ynusepcumemi
bony, Typxusa
JI. FO. Mup3oeBa
Cyneiiman [lemupenv ynusepcumemi
Anmamul, Kazaxcman

ABAM KYHAHBAEBTBIH “KAPA CO3IEPIHJIEIT”
MAKAJI-MOTEJJIEPIIH TIKEJEN JKOHE CATBLIBI AVIAPY TOCLIIEPI

Annarna. byn wmakamaga AOaii KynanOaesteiH “Kapa cesmepingeri”
MaKaja-MOTCACPAIH OpBIC JKOHE AaFbUINIBIH TUIJACPIHE TIKEJICH JKOHE CaThUIbI
aymapMajapbl TaJJaHajbl. 3ePTTEYIe CEMAHTHUKAJBIK JOJJIIKTI, MOJICHHU MaFbIHAHBI
JKOHE TIparMaTHKaJIbIK HHUETTI JKETKi3y YIIH KOJJAaHBUIATBIH aylapMma ToCcUIaepiHe
epekie Hazap aynapbuiajasl. COHBIMEH Karap, 3€pTTEy OpBIC TiII apKbUIbI JKy3ere
acaThIH CaThUIBI ayapMaHbIH Ka3aK TUTIHIETT MaKaJ-MOTEIACPiHIH aFbUIIIBIH TITiHIE
OepiyiHe Kaiail ocep eTeTiHIH aHbIKTayabl Makcar etemi. OChl MakcaTka KeTy YIIiH
aylapMa TOCUIIEpiH KIKTEy[AiH KEHIHCH TaHBLIFAaH MOJEN KOJIIAHBUIBII, TYIMHYCKa
MOTIHHEH TaHJaN ajblHFAaH MaKaJI-MOTENJCPAIH OpBIC OHE aFbUIIIBIH TiIACpPIHICT]
aymapMaiapbl TanmaHazbl. CamanblK 3epTTey oJiCHAMachlH HETI3re ajga OTBIPHII,
TOPOUENIK KOHE MOJCHH MAaHBI3IBUIBIFBI JKOFAphl PENPE3CHTATHBTI MaKalI-MITENIeP
KOPIYCHIH KapacThIpaabl. 3epTTey HOTHXKEIEPl OPBIC KOHE aFbUIIIBIH HYCKaJapbIHIa
OPTYPJIi aymapMa TOCUIIEPIHIH KOJJaHBUIATBIHBIH KOpceTeai. ATan alTkaH/a, TiKeaeh
ayapMasap/a KaJdblTacKaH OaiaMa, MOAYJISIIHS KoHe OeHIMIeY CUSKTBI TOCUIACD OPBIC
TUTIHIH JJUHTBUCTHKAJIBIK JKOHE MOJICHH HOpMaJIaphIMEH YHJISCII KaHa KOWMaM, CaThLIbI
ayrapMaiiap/a KoJJIaHbUIaThlH CTpaTerusyIapbiH KaJdbITaCybIHA J1a ©3 dCEPiH TUTI3eIi.
JlerenMmeH, KeiOip »karmaiiapaa caTblIbl ayaapMa JIeial TULIIH bIKIATbl HOTHXKCECIHIC
CEMaHTHKAJIBIK ©3repicTepre »oHe MeTadopalblKk MarbIHAHBIH iIIiHApa JKOFaybIHA
okeneni. CoraH KapaMacTaH, MOIYJISIIHS )KOHE KOIIIPIIT aJTy CUSKTBI TOCUIACPAl KOJIIaHy
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ayapMmaliap apachblHJarbl HEri3Ti CEMaHTHKAJIBIK Ma3MYHIbl CaKTayFa MYMKIHIIK
Oepeni. Anaiima Oy yaepic kebiHece aBTOPIBIH CTHIIB/IK €PeKIICTIKTepiHiH, acipece
MaKaJI-MOTEJITe HETI3eNreH JKCIPECCUBTI CTWIIHIH QJICipeyiMeH Karap Kypemi.
XKanmer anrannga, 3epTTey CaThUIbI ayJAapMaHbIH KYPACIUTITiH KOPCETII, OHBIH KOPKEM
MOTIHJIEpACTI MaFbIHAHBI JKETKI3yre, MOJICHN OeHHelneyre )KOHE CTHIIBJIIK TYTACTHIKTHI
CaKTayFa TUTI3ETiH 9CEPiH alKbIHIal IbI.

Tyiiinai ce3nep: aymapy TEXHUKAChl; MaKal-MOTEINJIEP; CAThLIbI aylapMa; Typa
ayapma; apajblk MOTIH; TYITHYCKa MOTiH; ayapMa MOTiH

A. C. llaiimanoB
Kaszaxckuit Hayuonanouwiii ynueepcumem umenu aio-Dapadu
Anmamot, Kazaxcman
M. Kyaean
Yuusepcumem bony Abanm H3zzem Baiican
bony, Typyus
JI. FO. Mup3oeBa
Ynusepcumem Cynetiman [emupens
Anmamuet, Kazaxcman

CIHOCOBBI ITPAMOI'O 1 OITOCPEJOBAHHOI'O ITIEPEBO/JIA ITOCJIOBHUI]
N ITOTI'OBOPOK B “CJIOBAX HABUJIAHUA” ABASI KYHAHBAEBA

AHHoOTauusi: B 1aHHOM cTarhbe aHANM3HUPYIOTCS MPSIMOM U HENMPSMOM MepeBOf
nocioBuIl u3 “CnoB Hazuganus~ AbOas KynanOaeBa Ha pyCCKHMI M aHTIIMUCKUMN SI3BIKH, C
0COOBIM aKIIEHTOM Ha METObI MEepPEeBO/Ia, UCIIONb3yeMbIe JIJIS Tepeiaud UX CEMaHTHKH,
KyJAbTYPHBIX KOHHOTAllMd W MparMaTHueckoro KommoHeHTa. Llembio wuccienoBaHus
SBIISIETCS M3YYEHHE TOTO, KaK HEMpsSMOIl MepeBOl, OCYLIECTBISIEMBbIH 4epe3 pycCKuil
A3bIK, BIUSET HAa BOCCO3JAHME Ka3aXCKHUX TOCIOBHI[ Ha aHMIHMCKOM s3bike. [Ipu
MOMOIIM KAYeCTBEHHBIX METOIOB HCCIIEOBaHUs OBLT TPOBEACH aHajlu3 Kopiyca
MOCIJIOBUI, OTOOPaHHBIX C YUETOM UX KYJIbTYPHOTO 3HaueHHUA. Pe3ynbTaThl MOKa3bIBAIOT,
YTO KaK B PYCCKOW, Tak M B aHIIMHCKOW Bepcusax “CioB Ha3uJaHHUs X HCHOJIb3YeTCs
HIMPOKUIN CHEKTP METOIOB MepeBoaa. Tak, mpH MPSMOM MepeBOJie TaKUe METOJbI, Kak
noJ00p SKBUBAJICHTOB, MOAYISIUS M aJanTalus, KaK MpPaBUIIO, COOTBETCTBYIOT
PYCCKUM SI3BIKOBBIM U KYyJABTYpPHBIM HOpMaMm, a Takxke (OPMUPYIOT CTpaTEruu,
KOTOpBI€ HAOIIONAIOTCS MPU HEMPsSMOM MepeBoze. Marepual uccie0oBaHus MO3BOISIET
YTBEPKAATh, YTO HETIPSMOM MEPEBO MPUBOAUT K CEMaHTUUECKUM CIIBUTAM U YaCTHYHOM
norepe MeTadopUIeCKOro 3HAYCHUS IO BIUSIHUEM SI3bIKa-TI0CPEeIHMKA (B HAILIEM CTy4yae
—pycckoro). Tem He MeHee, TPUMEHEHHE TaKUX MEPEBOTUECKUX TPUEMOB, KaK MOIYJISIIUS
Y 3aMMCTBOBAHHE, TO3BOJISIET COXPAHUTh CEMAHTUKY OPUTHHAILHOTO TEKCTa B IEPEBOAAX.
OpHaKko 3TO YaCTO MPOMCXOAMUT B YIIEPO CTHIMCTUYECKUM OCOOEHHOCTSIM TEKCTa U B
0COOEHHOCTH — aBTOPCKOTO CTHJISA, B TOM YHCIIE B yIIepO SKCIPECCUBHOCTH, OCHOBAHHOM
Ha UCIOJIL30BaHUH MOCIIOBUIL. B HacTos11IeM Hccae10BaHUH TOJYEPKUBACTCS CIIOKHOCTD
HENPSMOro MepeBojia U ero BIMSHHUE Ha Mepeaady CMbICIA, KyIbTYPHBIX KOHHOTAIMNA 1
CTHJIUCTUKHU XyH0KECTBEHHBIX TEKCTOB.

KuroueBble ci10Ba: MeTo/ b IEPEBO/IA; TOCIOBUIIBL;, HEMPSIMOU TIEPEBOT; IPSIMOM
MEPEBOJI; MOCPETHUUECKUIN TEKCT; UCXOJHBINA TEKCT; MEPEBOTHOMN TEKCT
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