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PROBLEM OF CONVEYING ETHNOGRAPHIC LACUNAE AND
PRESERVING REALIA IN TRANSLATIONS OF KAZHIGALI
MUKHANBETKALIULY’S NOVEL “TROUBLED TIMES”

Abstract. This article i1s devoted to the problem of conveying non-
equivalent vocabulary in literary translation. A novel, “Troubled Times” by Kazhigali
Mukhanbetkaliuly, which focused on a challenging period in Kazakhstan’s past in the
18th century, served as the primary material for the study. The object of this study 1s four
Kazakh ethnographic lexemes, such as nagashy, zhien, kyryk serkesh beru, and basire,
and the subject is the translation techniques used in their translations into Russian and
English. As a result of comprehensive analysis, including linguocultural, comparative,
and translation approaches, it was found that the following translation techniques were
used in translating the aforementioned lexemes: approximate translation, descriptive
translation, omission, concretization, generalization, literal translation, and transliteration
with a footnote. The analysis showed that the translation techniques used in the English
translation are completely consistent with the Russian version, since the English text was
translated from Russian. In both cases, the strategy of domestication is predominant. The
findings of this study offer practical value for literary translators and researchers working
with non-equivalent vocabulary. Future research may focus on developing glossaries and
methodological guidelines for the translation of ethnographic lacunae and realia, adapted
to specific language pairs.
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Introduction

Despite the diversity of methodological approaches, a substantial body of
contemporary research in Translation Studies places a pronounced emphasis on the
cultural dimension of translation as well as on the contextual factors in which translation
activities take place. This focus is particularly evident in the translation of literary texts,
where the source culture (SC) is interpreted through the prism of the target culture (TC).

P. Newmark (1988, p. 94) emphasizes, “Frequently where there is cultural focus,
there is a translation problem due to the cultural ‘gap’ or ‘distance’ between the source
and target languages.” The ongoing relevance of bridging the cultural gap necessitates
a comprehensive investigation, particularly through the analysis of translated literary
texts. In this context, examining the transmission of non-equivalent vocabulary plays a
crucial role in understanding the mechanisms behind the transfer of culturally specific
information within translated discourse.

The absence of equivalence occurs at both linguistic and cultural levels. At the
linguistic level, it manifests as lacunae — situations where a concept exists but lacks a
precise word to express it. At the cultural level, we encounter realia — cases where no
equivalent exists because the concept itself is absent from the TC.

S. Vlakhov and S. Florin (1980) focus on the linguistic aspects of non-equivalence,
examining it mainly at the level of semantics. P. Newmark (1988) and M. Baker (2011)
emphasize the communicative and pragmatic aspects of translation. L. Venuti (1995) views
the problem through the prism of a cultural position. He further develops this approach by
advocating for foreignization over domestication, emphasizing the translator’s visibility
as a means of preserving cultural specificity and resisting the cultural assimilation typical
of the TC.

Kazakhstani researchers, including Z. Temirgazina et al. (2022), A. Akkaliyeva et
al. (2021), and G. Kozhakhmetova et al. (2024), pay particular attention to the analysis of
Kazakh ethnocultural elements. They emphasize that non-equivalent vocabulary reflects
the uniqueness of the national worldview and requires translation strategies aimed at
preserving cultural colour.

In particular, the challenge of translating kinship terms has received focused
attention from researchers including K. Yergaliyev, T. Vakhitova, T. Khishigsuren, S. Li,
and others. A recent study by T. Khishigsuren et al. (2022) demonstrated that English-to-
Russian translation is less prone to semantic distortions than translation into languages with
many lexical lacunae. S. Li et al. (2024) contributed to the study of kinship term translation
by proposing an automated method to identify lexical gaps and generate lexicalizations,
enabling analysis of cultural specificity and discrepancies across languages. Studies by K.
Yergaliyev et al. (2020) and T. Vakhitova et al. (2022), conducted within the framework
of the Kazakh-Russian language pair highlight the necessity of examining similar gaps in
other languages to enrich the global lexical-cultural base.

Although a considerable body of theoretical research exists, the challenges posed
by ethnographic lacunae and realia remain insufficiently addressed — particularly within
the context of literary translation between Kazakh, Russian, and English.

This study aims to deepen the understanding of trends in Kazakh-Russian-English
intercultural communication within the field of Translation Studies. A comprehensive
analysis of four Kazakh non-equivalent lexemes, which reflect linguistic and cultural
gaps between source (ST) and target texts (TT), is conducted using linguocultural,
comparative, and translation approaches. Ethnographic lacunae and realia of the Kazakh
language — nagashy, zhien, kyryk serkesh beru, and basire — constitute the object of this
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study. The subject of the study concerns the translation techniques used to represent and
translate these lexemes into Russian and English.

Materials and methods

The novel “Troubled Times” by Kazhigali Mukhanbetkaliuly (2012), written in
Kazakh and translated into Russian by Georgy Pryakhin (2016) and English by Simon
Hollingsworth (2022), is the primary material analyzed in this study. The novel, dedicated
to a difficult chapter in 18th century Kazakhstan’s history, holds significant historical
value and requires translation that preserves its cultural essence.

This study explores how cultural gaps are bridged in particular translations. This
research will center around the relation between nagashy and zhien and traditions related
to this relationship.

Content analysis was applied to extract and systematize the contexts in which
ethnographic lacunae (nagashy, zhien) and realia (kyryk serkesh beru, basire) appear
in the ST and TT. A detailed examination of pertinent lexemes was conducted through
multiple lexicographic resources.

Through comparative analysis, the ST was examined alongside its Russian and
English translations to identify how ethnographic lexemes were rendered in each version.
Through linguocultural analysis, the lexemes were interpreted as carriers of key elements
of the Kazakh mentality, reflecting cultural values and social relationships. Finally,
using translation and quantitative analysis, the study described the translation techniques
applied to compensate for non-equivalent lexemes and the percentage distribution of
techniques within the framework of foreignization and domestication and assessed their
effectiveness in terms of intercultural transmission.

We suppose that translators encounter more challenges in translating realia
compared to lexical lacunae due to the cultural specificity and contextual complexity of
realia.

Results and discussion

In Kazakh culture, the relationship between nagashy and zhien represents a
lacunary phenomenon, filling a unique and culturally specific gap in kinship systems that
is not typically found in Western traditions, where the maternal line lacks a clearly defined
status. The distinct relationship is shaped by the special social significance attributed to
these roles, particularly in rituals, moral upbringing, and inter-clan bonds.

In Kazakh kinship terminology, nagashy denotes the maternal relatives. This term
specifically refers to the mother’s natal family, who are traditionally regarded as having
a distinct and respected role in the child’s extended family structure (Yergaliyev et al.,
2020). Traditional etiquette fosters a close and affectionate bond between nagashy and
zhien, making the care and support of their children a sacred obligation for the maternal
relatives (Vakhitova et al., 2022). The lack of this concept in the Russian and English
languages results in a linguistic and cultural gap that complicates accurate translation.

The term nagashy is translated into Russian in the novel in various ways —
“pOACTBEHHUKH IO MaTepu,” “COpoAMYN MO MarepH,” “msanms mo marepu,” and, in some
cases, simply as “nmsans.” In the English version, the same term is rendered as “maternal
relatives,” “maternal uncle,” “uncle on mother’s side,” and, occasionally just “uncle.”
While some of these translations strive to preserve the matrilineal nuance, others —
particularly the generic “msas™ and “uncle” lead to semantic simplification and a loss of
cultural specificity.
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27



28

ISSN 2957-5567 (Print) 2957-5575 (Online)

Tixr xone azebuer: Teopuscbl MeH Taxkipubeci Tom 4, N°4, 2025

This absence of a direct equivalent can be observed in the translation of the
following sentence: in the original Kazakh, the character says, “Otibaii, nazawuviexe,
Katioacviyoap?! — den acyeipmetimiz oe?! JKyeipoik xoii 6aszvioa, ecmepiyde 6oacal”
(Mukhanbetkaliuly, 2012, p. 212). In the Russian translation, this appears as “3acorocum
«Oti-6ail, 20e dice 6bl, HAWU POOCHBEHHUKU NO Mamywike?!» u nobedxcum K 6am 3a
noomoeoti! /la u 6ecanu snce koeoa-mo, ecau evi nomnume!” (Mukhanbetkaliuly, 2016,
p. 163), while the English version renders it as “We’ll say, Oh my, where are you, our
maternal relatives?! and we’ll run to you for help! We ran once, too, if you remember!”
(Mukhanbetkaliuly, 2022, p. 250). As this example demonstrates, both the Russian
and English translations preserve the core semantic content of the original term. This
represents a case of descriptive translation, a translation technique commonly employed
when the source language (SL) concept lacks a direct equivalent in the target language
(TL). It should also be noted that in this example the respectful form nagashyeke was lost
in translation. The suffix -eke is an honorific and affectionate form of address, roughly
equivalent to the Russian “moporo#i” and the English “dear,” which adds an important
layer of respect and warmth that translations fail to convey.

In the historical and literary context of the novel, accurately conveying kinship
relations in translation is essential. In Kazakh, the lexeme nagashy functions as a prefix
attached to terms denoting maternal relatives, marking a clear distinction of lineage
through the mother (Vakhitova et al., 2022). In both Russian and English, this nuance
is typically conveyed through the method of concretization: as “nmsns mo marepu” in
Russian and “maternal uncle” or “uncle on mother’s side” in English. The distinction
becomes particularly clear in the following example: in the original Kazakh, the sentence
reads “Con orconvt Mycwviiman 6u e3iniy inici bypa men d6anacer Typmanbemmi 2ana
emec, conapmen bipee bapean MYHuIH Hazauwblicbl Mvipzamatil men OYKin opvic enuinepin
ence ecen-cay ocemxizeen-0i” (Mukhanbetkaliuly, 2012, p. 361), which is translated
into Russian as “U Mycviiman-6u 61a20nonyuHo npués HcusbiMu U YyeaivimMu 8 poOHble
neHamsl He Moabko ceoe2o bpama bBypy u cvina Typmanbema, HO u noexasuiux emecme ¢
HUMU 0010 Xana no mamepu, Mvipzamas, u écex pycckux nociog” (Mukhanbetkaliuly,
2016, p. 270), and into English as “And Musylman-biy had brough back home, all safe
and well, not only his brother Bura and son Turmanbet, but also the uncle of the khan on
his mother’s side, Myrzatai, who had gone with them, and all the Russian ambassadors”
(Mukhanbetkaliuly, 2022, p. 414). Both translations employ a concretization technique
to preserve the matrilineal nuance inherent in the term nagashy, which is lost where it
is rendered simply as “msns” in Russian (Mukhanbetkaliuly, 2016, p. 163) and “uncle”
in English (Mukhanbetkaliuly, 2022, p. 251). This approach arises from the absence of
a distinct lexical item in either language that refers exclusively to a maternal uncle; both
Russian and English employ a general term — “gsi1a” and “uncle” — regardless of whether
the relation is through the mother or father.

The term zhien, representing both linguistic and cultural lacuna, is first introduced
in the novel in the context of the Russian Cossack’s visit to the Kazakhs. In its first
occurrence, one of the characters says, “Mwina 6i30iy apevt amanapvimviz 0a, 030epiy
ceKinodi, KyHiHOe Kon KamvlH anbinmul eou. Bipinwi atieni, senu 6atibiweci — opblc exeH
0e, MOKAIbl — MbIHA Ci30epOiy ananiapulybl3, Kazax Koisvl exeH. Codaw, Oatibiuieoen
My2anoapovl HCYpm «opwicy 0en amanmol 0d, MOKALOAH MyeaH MulHA 0i30epoi «Ka3aK-
opvlicy Oen keminmi. Tax, umo, 6inin Kotbiyoap... 6i3 — ceHOepOiy HeueHoepiniz bonamvis”
(Mukhanbetkaliuly, 2012, p. 211). This is rendered in Russian as “Haw dasnuti npedox,
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KaK U 6bl camu, 8 C80€ epems uMel HecKoabKo diceH. Ilepeoii e2o dcenoll, cmapuietl,
mo ecmsv Oatibuwie, ObLIA PYCCKAs, A MIAOWLEll JHCEeHOLl, MO eCmb, MOKal, Ovlid 8aula
cecmpa — Kazaxckas desywka. M eom mex, kmo poouncsa om baubuwe, 100U HA36AIU
«PYCCKUMUY, A HAC, POOUBUIUXCSL OM MOKA, CIMAIU HA3bI8AMb «PYCCKUMU KA3AKAMUY.
Tax umo, umetime 6 6uUD)... Mbl AGNAEMCA BAUWUMU NAEMAMWAMU RO MAMEPUHCKOIL
aunuu!” (Mukhanbetkaliuly, 2016, p. 162), and in English as “Our ancient ancestor, just
like you, had several wives in his time. His first wife, the eldest, the baibishe, was Russian,
and his youngest wife, the tokal, was your sister, a Kazakh girl. And so the people called
those who were born from the baibishe Russians and those of us born from the tokal came
to be known as the Russian Cossacks. So, bear in mind: we are your maternal nephews!”
(Mukhanbetkaliuly, 2022, p. 249). In this example the lexeme zhien was rendered as
“maternal nephew” in English and as “nnemsii no marepunckoii auaun’ in Russian. This
translation employs the descriptive method, clarifying a culturally specific term that does
not have a direct counterpart by means of an explanatory phrase.

In subsequent mentions, the lexeme zhien was translated generally as “nephew”
in English and “mnemsm’™ in Russian — an approximate translation involving the loss
of several semantic components. Notably, zhien in Kazakh is not only gender-neutral,
referring to both nephews and nieces, but also culturally specific, denoting children born to
the family’s daughters — that is, relatives through the maternal line. This nuanced meaning
is not preserved in translation, leading to semantic narrowing and cultural omission.
Moreover, the consistent use of masculine forms further deepens this gap, erasing the
term’s inherent inclusivity and contributing to a semantic lacuna.

Only in the final mention, where the term zhien is used in relation to the biy in the
expression ‘“>xkuenziri 6ap” (zhiendigi bar), is the lacuna transliterated in both Russian and
English and accompanied by an explanatory footnote (Mukhanbetkaliuly, 2012, p. 461;
2016, p. 346; 2022, p. 532). The footnote also offers an interpretation of the distinctive
kinship relationship between the nagashy and the zhien, explaining that the zhien is a
nephew only on the mother’s side, while a nephew on the father’s side would invariably
be considered a brother or son of the clan; furthermore, the zhien traditionally has the
right to jest at the expense of the nagashy.

According to S. Kenzheakhmetuly (2013, p. 319-320), the zhien is described as
follows: “>KueH — HaraIIbl aybUIbl YIIIH €pKe dpi alTKAHBIH OPBIHAATATHIH CHIMIIBI aaM.
Oxn HaramipUIapbIHAH HEHI Kajiaca J1a, YIII peT aayFa Xakbl Oap, KaHaai KbiMOar 3at 0oJsica
Jla, HaFamblIapbl OHBI cO3Ci3 Oepyre Tric. OHBI )KUEHKYPHIK jaen ataiiapl.” The zhien is
regarded as a beloved and privileged person within the nagashy’s aul, and the nagashy
have long shown special care for their zhien, often indulging them and giving them
whatever they asked for. According to K. Yergaliyev et al. (2020), perhaps for this reason,
a custom emerged in traditional Kazakh society whereby the nagashy would symbolically
gift “kyryk shubar tay” or “kyryk serkesh” to their zhien. This custom, also known as
“zhienquryq”, holds deep historical significance. It is mentioned in Zheti Zhargy — a
set of legal codes established during the reign of Tauke Khan that played a key role
in the development of Kazakh statehood and legal practices (https://anatili.kazgazeta.
kz/news/14781). According to these laws, nagashy was obliged to give his zhien forty
serkesh. The aforementioned confirms that kyryk serkesh beru is a Kazakh ethnographic
expression with ritual and cultural significance. An illustrative example of the Kazakh
tradition kyryk serkesh beru is examined below, shedding light on its cultural function
and the challenges it presents in translation. In the original Kazakh text, the tradition
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is referenced as follows: “Oni xyHee KbipolK cepkewimizoi Oepeen dcoxcviyoap. On —
on ma, apa-mypa Keneenimizoe, «Oubau, dcuen Kenin Kanean exen!» oen, acmvimvized
am myeini, mau mineizin Hcoepyoi oinmeticinoep” (Mukhanbetkaliuly, 2012, p. 212).
In the Russian translation: “/Jo cux nop 6wl He odapunu Hac, Kax NOLONCEHO, COPOKA
Ko3namamu! bonee moeo, npueszdsicaeuiv k 6am uzpeoka, a 8bl He MoabKO CKAKYHA, 0adice
Jrcepebeénouxa nam He couzsonume nooapums”’ (Mukhanbetkaliuly, 2016, p. 163). In the
English translation: “You still haven't presented us with the forty goat kids we are due!
Not only that, but one comes to you only seldom, and you don't even deign to give us a
horse or even a foal” (Mukhanbetkaliuly, 2022, p. 251). To preserve its ethnographic
meaning in translation, it is important not merely to convey the literal wording but also to
explain the cultural context and symbolic implications embedded in it. In the novel, the
tradition was rendered through a literal translation, leading to a misrepresentation of the
ritual’s essence and the symbolic meaning of the gift within the cultural context. Such a
translation may seem ““foreign” or unusual to the TL audience and requires explanation.
In order to retain the full ethnographic meaning, it is advisable to transliterate “serkesh”
and provide a clarifying footnote, since this customary gift reflects the strong kinship
bond between the child and the maternal lineage.

The next example to be discussed below is related to the tradition of basire.
In Kazakh tradition, when a boy reaches an age of social awareness — such as being
circumcised or starting school — it is customary for his grandfather or parents to gift him
a foal. This foal is referred to as a “basire tai.” The lexeme basire is believed to drive
from bas iri, meaning “the first livestock,” and refers to a child’s first personal cattle —
seen as the beginning of his future wealth. This practice served as a way for elders to
instill a sense of personal responsibility in the child from an early age. By giving a child
ownership over a specific cattle or object, they were gradually introduced to the concept
of property and prepared for an adult life. Children would care for their basire with special
attention, feeding and tending to it, thus learning the basics of household life. Basire was
also traditionally given as a gift by nagashy during a boy’s circumcision celebration. For
instance, it is recorded that the famous Kazakh batyr Raiymbek received his basire from
his nagashy, the Oraq batyr, at the age of seven (Alty Alash, 2018, p. 5).

The concept of basire is illustrated in the novel by the line: “Cocuin JKaiivixkmuoiy
ap beminde2i Kanmagan «Ka3akK-opvic» — Kil HCUeHOepiy — 0aCIpeHi Ha2aubLiapbiHbly
manviHan aimazanoa, kaamakman anra ma?!” (Mukhanbetkaliuly, 2012, p. 212). This is
translated into Russian as “A4 y koeo oce Opame eawium niemsaHHUKaM, Ka3aKkam, HOOAPKU,
Kax He y copoduueil no mamepu?! He y xanmwixog dce, yysicaxkog!” (Mukhanbetkaliuly,
2016, p. 163) and into English as “But from whom else can your Cossack nephews get
gifts of not from their maternal relatives?! Not from the outsider Kalmyks, that's for sure!”
(Mukhanbetkaliuly, 2022, p. 251). The lexeme basire was translated more generically as
“nomapox” in Russian and “gift” in English. While this conveys the basic notion of giving,
it fails to capture the deeper cultural significance of basire as a symbolic first possession,
marking the beginning of personal responsibility and the child’s gradual integration into
adult life. Such simplification leads to the loss of important ethnographic and emotional
nuances embedded in the original term.

The comparative analysis revealed that the translation techniques employed in
both the Russian and English versions largely overlap, as the English translation was
based on the Russian one. The translation analysis identified the following recurring
patterns (see Table 1).
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Table 1. Translation techniques used in translating nagashy, zhien, kyryk serkesh beru,
and basire (foreignization vs. domestication)

Translation  Foreignization Domestication Comment
technique
Approximate - + Semantic simplification
translation
Descriptive - + Detailed explanation and
translation adaptation, somewhat wordy
Omission - + Omission of alien elements to
produce a more “fluent” text
Concretization - + Clarification with some loss of
semantic breadth
Generalization - + Retained general meaning,
lost emotional and traditional
connotations
Transliteration + - Preserves the original form
+ footnote and cultural specificity of the
lexeme, but hinders immediate
comprehension without a
footnote
Literal + - Denotatively equivalent,
translation but omits connotative and
culturally embedded meaning
Conclusion

By analyzing the translation techniques applied to the selected lexemes nagashy,
zhien, kyryk serkesh beru, and basire in both Russian and English, we identified the
following (see Fig. 1):

7%

7%

6%.

13%

20%

= Approximate translation

Omission

= Generalization

27%

20%

= Descriptive translation

Concretization

= Literal translation

m Transliteration + footnote

Fig. 1. Percentage of translation techniques for selected Kazakh lexemes
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The analysis clearly demonstrates that the translation techniques used in the
English version mirror those in the Russian version, as the English translation was
produced based on the Russian translation, which served as an intermediary text. Both the
Russian and English versions reflect the use of domestication as the primary translation
approach (see Fig. 2).

= Foreignization

= Domestication

Fig. 2. Percentage of domestication and foreignization across translation techniques

In the historical and cultural context of the literary text, excessive domestication
risks erasing essential cultural nuances. Therefore, an effective translation demanded a
carefully balanced strategy. Sometimes, to preserve the semantic depth of ethnographic
lacunae and realia, footnotes are necessary. While this may increase the volume of TT, it
enhances cultural adequacy and understanding.

Due to the uniqueness of cultural lexemes, there are no universal rules for
translating ethnographic lacunae and realia, which necessitates flexibility and a creative
approach from the translator. Engaging with representatives of the SC contributes to a more
accurate rendering of cultural lacunae and realia. To facilitate the work of translators and
preserve cultural specificity, it is recommended to develop and utilize reference materials
on ethnographic terms.

The findings support the hypothesis, demonstrating that realia demanded
supplementary explanations either in the text or in paratextual elements to maintain their
cultural depth.

Future research may focus on the development of glossaries and methodological
guidelines for translating ethnographic lacunae and realia, tailored to specific language
pairs.

The findings of this study hold practical significance for literary translators, as
well as for researchers engaged in the translation of non-equivalent vocabulary in Kazakh,
Russian, and English. From a cultural perspective, the study supports the preservation of
ethnically rooted meanings, enhancing intercultural dialogue and understanding.
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K.M. bBypkurdaeBa
on-Dapabu amvinoazvl Kazax ynmmulk ynusepcumemi
Anmamul, Kazaxcman
HI.K. KapkbpiHOexoBa
JLH. I'ymunes amvinoagvl Eypazusiivlk YammuolK YHUGepCUmemi
Acmana, Kazaxcman

KAKBIT'AJIM M¥XAHBETKAJINYJIBIHBIH «TAP KE3EH» POMAHDBIHBIH
AYJAPMAJIAPBIHJA 9THOTI'PA®UAJIBIK JIAKYHAJIAPABI KETKI3Y
/KIOHE PEAJIMAJIAPABI CAKTAY MOCEJIECI

Angarna. byn makanana xepkeM ayaapmazna 0Oajamachl3 JIEKCHKAaHbBI JKETKIZY
Macerneci KapacTeipbuianibl. 3eprreyre marepuan periaae XVIII raceipaarel Kazakcran
TapUXBIHJAFBl Kypaeni ke3eHai OasuaaiTeiH Kaxpiraim MyxanOeTkanuysibiHbIH «Tap
KE3€H» POMAaHbI aJbIH/bl. 3€pTTEY HbICAHBl — KAa3aKThIH «HAFAIIbD), KHEH», «KbIPBIK
cepkent 6epy» koHe «0acipe» CHUAKTBI TOPT ITHOTPAPHUSIBIK JIEKCEMachl 00JIca, OJIapabl
OpBIC JKOHE aFBUIIIBIH TUIJAEPIHE aymapyda KOJJIAHBUIFAH ayJapMma TOCUIAepl 3epTTey
11oH1 0otk TabbLIa1bl. JIMHTBOMSIEHH, CaJIbICThIPMAIIbI-CAJIFACTBIPMAJIbl )KOHE ayJapMa
TajJJaylapblH KaMTUTBIH KEIIEHAl Tajjay HOTWKECIHAE aTajlfaH ATHOrPadUsIIbIK
JIeKceMallap/IblH ayJjapMajapblH/ia )KYybIKTAIl ayapy, TYCIHIIPMEIl ayilapMa, allblll TacTay,
HaKTbUIAy, Kajmbliay, ce30e-ce3 aynapy >KOHE TpaHCIUTEpalus CIITEMEMEH CHUSKTbI
ayzlapMma Tocuiiepi KOJIIaHbUIFaHbl aHBIKTAJbL. Tayiay aFbUIIIBIH TUTIHJIETT MOTIH OpPBIC
TUTIHEH ayJapbUIFaHIIBIKTaH, aFbUINIBIH TUTIHJET1 aygapMaja KOJJaHBUIFAH ayaapMa
TOCUIZEPIHIH OPBIC TUTIHJETT HYCKAChIHIA KOJAaHBUIFAH ayJapMa TOCUIAEPIMEH CoiKec
KeJeTiHiH kepceTTi. Exi aymapmaja 1a 1oMecTUKAIMs CTPaTeruschl 0ackiM 0omabl. by
3epTTEYAIH HOTHXKEJIepl MPAaKTHKAIBIK TYPFBIJIaH 9101 ayaapManibuiap MeH OajtaMachI3
JIEKCUKAaHBl 3€pPTTEYIIIEp YIIiH KYHABI Ooybin TaObutaabl. Kenmemiekreri 3eprreynep
HAaKTBI TUI )KYIITAPBIHBIH €PEKIICITIKTepiHe OeHiMACITeH STHOTpa(USIIBIK JIAKYHAJIap MEH
peanusapabl aynapy OOMBIHINA TIIOCCAPUIATIEP MEH 9ICTEMENIK YCHIHBIMIAP d31piieyre
OarpITTaTybl MYMKIH.

Tyiinai ce3nep: Oanamachl3 JIEKCHMKA, MOJIEHHU AJIIAKTHIK, STHOTPa(UIIBIK
JaKyHa, peaus, KOpKeM MITiH, pOpeHU3aus, TOMECTHKALIMSL.

K.M. bBypkurdaeBa
Kaszaxckuii nayuonanvrolil ynusepcumem umenu aib-Papadbu
Anmamul, Kazaxcman
HI.K. KapkbpiHOexoBa
Espazutickuii nayuonanvhwii ynueepcumem umenu JI.H. [ ymunesa
Acmana, Kazaxcman

ITPOBJIEMA ITEPEJJAYHN STHOI' PAOMYECKHUX JIAKYH U COXPAHEHUA
PEAJINI B IEPEBOJAX POMAHA KAXKHUTAJIU MYXAHBETKAJINYJIBI
«TSOKKHUE BPEMEHA»

AnHoTtanusi. B crarbe paccmarpuBaercs mpoOiema nepenayn 0e33KBUBaJICHTHOM
JIEKCUKU B XyIOXKECTBEHHOM IiepeBojie. MarepualioMm JUIsi MCCIEAO0BaHUS MOCITYKUI
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poman Kaxuranu MyxanOetkanuynsl «Tskkrue BpeMeHay, MOBECTBYIOLIUN O CII0KHOM
nepuoje B ucropun Kazaxcrana B X VIII Beke. OObeKTOM HCCIIEIOBAHUS SIBISIOTCS YETHIPE
Ka3aXCKue 3THOrpauuecKue JIEKCEMbI, TAKUE KaK «HAFaIlbD», <GKUEH», «KbIPBIK CEPKEIT
Oepy» u «bacipey, a MpeaMeTOM — IPUEMBI IIePEeBOia, HCIIOIb30BAHHbIE IPU UX MEPEBOJIE
Ha PYCCKHUI U aHIIMICKUI S3bIKH. B pesysnbpraTe KOMIUIEKCHOTO aHaIN3a, BKIIOUAIOIIETO
JUHTBOKYJIBTYPOJIIOTUYECKUN, COMOCTABUTENbHBIN, U MEPEBOIYECKUN TMOAXOMABI, ObLIO
YCTaHOBJICHO, YTO MPH MEPEBOJIC YKa3aHHBIX 3THOTPaPUUECKUX JIEKCEM HCTOIb30BAINCH
cleayIolre MpueMbl MepeBoa: MpUOIU3UTEIbHBINA MEePEeBOJ], ONMUCATENbHBIN MepeBo/,
OIyIIeHHE, KOHKPETU3allus, TeHepalnu3alus, JOCIOBHBINA MEepeBOl U TPaHCIUTEPAIHs
CO CHOCKOW. AHanu3 moka3aji, 4YTO MPUEMBbl IEPEBOIA, UCTIOIb30BAHHBIC B AHITIMIICKOM
NEPEeBO/IE, MOJIHOCTHIO COOTBETCTBYIOT PUEMaM, UCTIOIb30BAHHBIM B PyCCKOM BapUaHTE,
MOCKOJIbKY aHTJIMICKUI TEKCT OB IIepeBeieH ¢ pycckoro. B o6oux cnyuasx npeobnanaer
cTparerus JOMECTUKaluuu. Pe3ynprarbl JaHHOTO HCCIENOBAaHUS —IPEACTABISIOT
NPAaKTUYECKYI0 ILIEHHOCTh JUISl XYIO)KECTBEHHBIX IEPEBOJUYMKOB U HCcIenoBareneit
0€37KBUBAJICHTHOMN JIeKCUKH. JlalbHENIINe nCCaeIoBaHusI MOTYT ObITh HampaBleHbl Ha
CO3/IaHHE TJIOCCAPUEB M METOAMYECKUX PEKOMEHAAIMIA 0 MepeBOIY ITHOrpaduIeCcKUx
JaKyH U peasui, alanTUPOBAHHBIX K KOHKPETHBIM SI3BIKOBBIM HapaM.

KuaroueBble ciioBa: 0e3dKBHBAJCHTHAs JIEKCHKA, KYJIBTYPHBIH pa3pbIB,
STHOrpapuueckre JaKkyHbl, peajus, XyIOKEeCTBEHHBIH TeKCT, (¢opeHu3anus,
JIOMECTUKALIUS.
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